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Introduction

"But the Spirit of Jesus would not allow them." Those words appear in 16:7 of this week's reading. They
follow a similar instruction in 16:6, "kept by the Holy Spirit from preaching the word in the province of Asia."
Perhaps it seems counter-intuitive that the Holy Spirit who leads the Christian community "to the ends of the
earth" (1:8) should restrict, in any way, the proclamation of the Gospel anywhere. At the same time, we must
remember that these words of prohibition come only to Paul and his companions, and they in no way deny such
witness by the new converts already made in the province of Galatia. Having completed the ground-breaking
work of bringing the message to new regions, the apostle is strongly led to "move on" to new areas of ministry.
Tracing that process into Greece will be the majority of this week's study. In particular, we will hear how the
Gospel entered the important Roman colony of Philippi, and under what circumstances Paul conducted his
ministry in that strategic city.

We will also learn how subversive the Gospel can be to the prevailing culture, particularly its impact on the
local economy. Following Jesus and making him known is costly business. The Holy Spirit led Paul and his
fellow-ministers to influence the culture in godly ways, to be sure. In the process, he used significant
circumstances, people, and even adversity to shape the lives of new people groups. We will witness in our
study this week the liberating power of the Gospel. At times, we might be perplexed at the manner in which
God worked: mission is hardly as we imagine it. When the Holy Spirit told Paul not to preach in the province
of Asia, we might wonder how this could further advance the work of the kingdom. Finding Paul in prison,
kept under Roman guard, introduces a sense of "shame" into the narrative: how could a man of God overcome
the reputation of being on the wrong side of Roman law?

And yet, the progress of the Gospel is evident throughout the account Luke gives us, as the Holy Spirit did what
was "good to him."

Outline
1. The Second Missionary Journey Begins (15:36-41)
2. Re-Visiting Galatia (16:1-5)
3. The Macedonian Call (16:6-12)
4. Mission: Philippi (16:13-40)
Lydia (16:13-15)
Slave Girl (16:16-21)
Arrest and Imprisonment (16:22-24)
Prison and the Jailer (16:25-34)
Release and Departure (16:35-40)
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The Second Missionary Journey Begins (15:36-41)

% And after some days Paul said to Barnabas, "Let us return and visit the brothers in every city where we proclaimed the
word of the Lord, and see how they are." * Now Barnabas wanted to take with them John called Mark. *® But Paul
thought best not to take with them one who had withdrawn from them in Pamphylia and had not gone with them to the
work. *° And there arose a sharp disagreement, so that they separated from each other. Barnabas took Mark with him
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and sailed away to Cyprus, ** but Paul chose Silas and departed, having been commended by the brothers to the grace
of the Lord. *' And he went through Syria and Cilicia, strengthening the churches.

Remembering the previous account in Acts 15 — the resolving of major conflict between Jews and Gentiles in
the church — assures us that the Spirit maintained the unity of the new people of God when forces threatened to
tear it apart. Culture diversity required humility on the part of the original Hebraic community. That humility
allowed the church to engage in vigorous debate, followed by a fresh reading of Scripture on the future of God's
people. The outcome was a solid foundation where both Jew and Gentile might acknowledge their legitimacy
and integrity as fully vested members of the same Christian family. The Holy Spirit had truly made a
difference.

Which makes the story told in 15:36-41 a sobering one. Two committed members of the church found
themselves in conflict over what seemed like a less earth-shattering disagreement. The reader will recall how
John Mark had accompanied Paul and Barnabas on their first missionary journey until they disembarked on the
shores of Pamphylia and Galatia. We were told in 13:13 that John then left them, returning to Jerusalem. No
explanation is offered on that occasion. The Greek word for "left" is hupostrepho and may have the connotation
of "abandon" or "turn back," a meaning found in 2 Peter 2:21. Simply, John disserted the mission. Now that
Paul turns his attention once more to the original mission field in Cyprus and Galatia, the matter of John Mark's
prior conduct gets raised. Ever the one who "encourages" the new convert as well as young Christian workers,
Barnabas champions the cause of John Mark as a candidate for the return trip. Had not Barnabas supported
young Saul (Paul) shortly after his conversion when the brothers in Jerusalem had reservations about him (see
Acts 9:271f)? When there was a real need for special skills in mentoring the Antioch Gentiles, did not Barnabas
go in search of Saul to fill that need (11:25ff)? As the senior partner in the early Christian mission to the
Gentiles, Barnabas proved faithful and supportive of Paul.

That is why the rift between these two great leaders strikes us as troubling. Able to navigate the tricky shoals of
Christian unity over Jew and Gentile inclusion in the church, they find themselves run aground over a
comparatively small matter. "Barnabas wanted" (15:27) but Paul "did not think it wise" (15:28). We witness
contrasting perspectives. On the one hand Barnabas grasps the need for compassion and nurture; on the other
hand Paul cannot ignore the flagrant abandonment of mission and that John Mark "had not continued with them
in the work" (Greek: mé sunelthonta autois eis ergou mé sumparalambanein touton). For Paul the focus is on
ergon, "the work." He was all for companionship, but wanting that should not blind Barnabas to the central task
before them. The conflict was an exercise in finding the balance; finding the center of mission. In this case, the
resolution involved the painful separation, each going their separate ways. Luke uses the Greek word
paroxusmos which only appears here and in Hebrews 10:24 where it means "to stir up" or "stimulate." From
the same verb root, paroxuno, we also have the additional ideas of "irritate, provoke, anger." In 1 Corinthians
13:5, the verb appears under the meaning not "easily angered."

Sufficiently stirred up over this disagreement, Luke tells us that Paul and Barnabas "parted company," using the
verb form apochorizo (or apochorizomai) which has the basic meaning, "to split," and was applied to the
breaking apart of rocks during an earthquake in Revelation 6:14. For Barnabas, this split meant retreating to
Cyprus, his original home, and he takes John Mark with him. How does Paul react, long-term, to this
separation. A few clues shed light on Paul's continuing regard for his old friend:

1. In 1 Corinthians 9:6, Paul sustains the apostolic "right" of Barnabas to be supported by the various
churches in his care.

2. Colossians 4:10 identifies John Mark as the cousin of Barnabas and urges the Colossian Christians to
"welcome" Mark if he comes to them. Moreover, Paul continues his assessment of Barnabas, Mark and
the others listed with these words: "These are the only Jews among my fellow workers for the kingdom
of God, and they have proved a comfort to me" (4:11b). A great deal is said in a small space! Written
several years after 49 C.E., the Colossian letter reflects the thoughtful, mature and reflective opinion of
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Paul toward Barnabas and his young protégé in the faith. Such evidence as this rules out the reality of
any long-standing animosity toward either man.

3. Galatians, written prior to this incident, makes three references to Barnabas (2:1, 9, 13), and in one case
reveals that Barnabas was swayed by the Judean brothers who would not eat with Gentiles. If this takes
places before the Jerusalem Council (Acts 15), its effects seem to have evaporated and are not brought
up again by Paul.

Though the canonical New Testament contains no other information about Barnabas, there arose a "Barnabas
Tradition" in the history of early Christianity, along with the Epistle of Barnabas, a non-canonical work
composed in the first part of the o century.’'

As to John Mark, Paul, near the end of his own life, makes reference in this way: "Luke alone is with me. Get
Mark and bring him with you, for he is very useful to me for ministry." According to Philemon 1:24, Paul
considered Mark, Luke and others to be his "fellow-workers (sunergoi)," persons who are with Paul, and who
send "greetings" in this letter to Philemon. Coincidentally, Peter acknowledges Mark, calling him "my son,"
and sending greetings from what may well be Rome. Tradition has it that John Mark gleaned invaluable
information from Peter in order to write the Gospel which bears his name (Mark).2

What we glean from this brief summary is that the Holy Spirit had his own ideas about how Paul and Barnabas
should serve the church (and the world) in the subsequent years. Their momentary "rift" (later healed) was just
the impetus required for Paul to "press on" and not defer his long-term goal to bear witness to Christ before all
the nations. Knowing, no doubt, that Barnabas and Mark will re-visit Cyprus (and they do), Paul heads through
Syria, westward, and through the region of Cilicia where his hometown, Tarsus, was located.® Just as Barnabas
traveled through familiar "home-turf," so Paul did as well. His goal: "strengthen the churches." Luke uses the
Greek word epistérizo to explain Paul's work. The word, a favorite of Luke's (14:22; 15:32, 41; 18:23), means
"to lean on" (see our notes on Acts 14:22). Knowing he would not always be with his young converts, Paul
teaches them "to lean on" the Lord for their strength. We learn much from the practices of Paul, especially his
persistence in "grounding" new believers in the faith. Simply increasing the membership rolls of the churches
was insufficient. Such growth must be accompanied by instruction, training, discipleship and spiritual
discipline. Paul was not only an evangelist, he was also a pastor-teacher. Today's churches would do well to
learn from his example. Striking the balance between growth and grounding — this is the challenge of 21%
century Christianity.

" Bernd Kollman published his Joseph Barnabas: His Life and Legacy in 1994, subsequently translated by Miranda Henry in 2004 and
issued in English by Liturgical Press. His work is a helpful guide to the literature and issues surrounding this fascinating New
Testament figure.

? Specifically we learn from the following ancient authorities how Mark composed his Gospel: Papias - Mark was the interpreter
(translator) of Peter, and he was very careful to record the true story. Irenaeus - Mark, the disciple and interpreter of Peter, wrote after
the death of Peter and Paul. Clement - Mark wrote Peter's teachings while Peter was alive. Peter did not urge this on or forbid it. He
wrote after Matthew and Luke, but before John. Origen - The second gospel was that according to Mark, who wrote it according to
Peter's instructions. Peter also acknowledged him as his son in his general letter, saying in these words: "She who is in Babylon,
chosen with you, sends you greetings; and so does my son Mark" (1 Pet. 5:13). Jerome - Mark was a disciple and interpreter of Peter.
He wrote a Gospel that Peter approved of, as Clement and Papias said. Peter mentioned Mark in (1 Pet. 5:13) Mark died in the eighth
year of Nero [61 AD] and was buried in Alexandria.

? The key texts mentioning Cilicia are these: Acts 6:9 "But some of those who were of the synagogue called 'The Libertines,' and of
the Cyrenians, of the Alexandrians, and of those of Cilicia and Asia arose, disputing with Stephen." Acts 15:23 "They wrote these
things by their hand: 'The apostles, the elders, and the brothers, to the brothers who are of the Gentiles in Antioch, Syria, and Cilicia:
greetings." Acts 15:41 "He went through Syria and Cilicia, strengthening the assemblies.” Acts 21:39 "But Paul said, 'T am a Jew,
from Tarsus in Cilicia, a citizen of no insignificant city. I beg you, allow me to speak to the people." Acts 22:3 "'T am indeed a Jew,
born in Tarsus of Cilicia, but brought up in this city at the feet of Gamaliel, instructed according to the strict manner of the law of our
fathers, being zealous for God, even as you all are this day."" Acts 23:34 "When the governor had read it, he asked what province he
was from. When he understood that he was from Cilicia, he said..." Acts 27:5 "When we had sailed across the sea which is off Cilicia
and Pamphylia, we came to Myra, a city of Lycia." Galatians 1:21 "Then I came to the regions of Syria and Cilicia."
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Revisiting Galatia (16:1-5)

Paul came also to Derbe and to Lystra. A disciple was there, named Timothy, the son of a Jewish woman who was a
believer, but his father was a Greek. 2 He was well spoken of by the brothers at Lystra and Iconium. ® Paul wanted
Timothy to accompany him, and he took him and circumcised him because of the Jews who were in those places, for they
all knew that his father was a Greek. * As they went on their way through the cities, they delivered to them for observance
the decisions that had been reached by the apostles and elders who were in Jerusalem. ° So the churches were
strengthened in the faith, and they increased in numbers daily.

"Paul came also..." This wording suggests a prodigious plan to fully re-visit the various Christian communities
planted on the first missionary journey (Cyprus excepted, since Barnabas went there in Paul's stead). For Paul
to once again enter risky territory, such as Lystra, shows his God-given commitment and a courage emboldened
by the influence of the Holy Spirit. "Returning to the scene of the crime," especially when one was the victim,
takes resolve. Recall how Paul was stoned and left for dead in Lystra, and how even on the first occasion he got
up and returned to the city. This large urban area offered promise for future outreach into the region of Galatia
— if not by Paul, then by those discipled under his tutelage.

Luke uses this occasion to introduce his readers to a soon-to-be familiar name: Timothy. He offers several facts

about this future protégé of Paul:

1. He was the son of a Jewish woman who belonged to the Christian community in Lystra.

2. He was the son of a Greek father.

3. He had a good reputation in both Lystra and Iconium among the Christian believers.

4. Paul chose Timothy "to accompany him," suggesting a role similar to that filled previously by John Mark.
A crucial question begs attention: would Paul have been so quick to take Timothy along had John Mark still
been with himself and Barnabas? Any response is speculative, of course, but the ways of the Holy Spirit
show foresight often lacking in human planning.

5. Paul had Timothy circumcised. At first glance, this seems to fly in the face of the Jerusalem Council which
did not insist on circumcision for its Gentile converts to the Gospel. But the situations are hardly parallel.
Timothy had received instruction from his mother and grandmother (see 2 Timothy 1:5, " I am reminded of
your sincere faith, a faith that dwelt first in your grandmother Lois and your mother Eunice and now, I am
sure, dwells in you as well"). No doubt Timothy's Gentile father, showing antipathy to Jewish circumcision
in his youth, allowed Jewish instruction in deference to his wife. By taking Timothy with him, Paul offered
the young man an opportunity "to see the world," while cultivating his missionary gifts (He tells Timothy in
later years, "Do the work of an evangelist...," 2 Timothy 4:5). Perhaps in his capacity as a rabbi, Paul
assumed the role of "father" — a Jewish one at that — in Timothy's life, though we must assume that the
young man had by this time reached his majority. In that capacity, he had authority to arrange for Timothy's
circumcision. In point of fact, Timothy's father may well have been dead, and the impediment for a single
male of a Jewish mother to be circumcised had been removed. The mere knowledge that Timothy's father

was "Greek," writes Luke, would have alerted a Jewish audience that Timothy had not been circumcised
(16:3).

So by what theological logic did Paul justify performing this Jewish rite on his Christian brother Timothy?
Obviously not for his salvation, since that was ruled out by the Jerusalem Council. By all intents, Timothy
should have been circumcised by virtue of his Jewish heritage through his mother. In every other way,
Timothy was Jewish. Paul was simply restoring a cultural identity to someone who already possessed it, at
least through his mother's faith. It was important for Paul to have Jewish traveling companions in his role as
"the light for the Gentiles" in fulfillment of his commission from the Lord Jesus. Remember that the
missionary mandate of Israel rested on Paul's shoulders: he was bringing to fulfillment the promise made by
God to Abraham that through him all nations of the earth would be blessed. Circumcision did not identify
Timothy as a Christian, but as a Jew traveling under sacred commission to bring the Good News to his
fellow Jews and to the Gentiles. But that mission meant going first to the Jews — as a Jew, or in this case,

* See J. Bradley Chance's commentary on Acts, Smyth & Helwys Publishing, 2007, pp.277ff.
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as Jews. Without being circumcised, Timothy could hardly bear credible witness as a Jew to other Jews.
And so Paul had him circumcised.

The following texts summarize what the New Testament tells us about Timothy:

Paul met him in Lystra where he joins the Pauline mission (Acts 16:1, 3).

Remained with Silas in Berea while Paul went to Athens (Acts 17:14-15).

He and Silas rejoined Paul in Corinth (18:5).

He and Erastus were sent by Paul to Macedonia (19:22).

He and a substantial group of other brothers rejoined Paul at Troas (20:4ff).

He was with Paul when the books of Romans, 2 Corinthians, Philippians, Colossians, 1 & 2 Thessalonians

and Philemon are sent to their destinations (Romans 16:21; 2 Corinthians 1:1, 19; Philippians 1:1; 2:19;

Colossians 1:1; 1 Thessalonians 1:1; 2 Thessalonians 1:1; Philemon 1:1).

7. He was an emissary of Paul to the Corinthians (1 Corinthians 4:17; 16:10) and to the Thessalonians (1

Thessalonians 3:6).

The writer to the Hebrews reveals that Timothy had been imprisoned, but then released (Hebrews 13:23).

9. Paul wrote two letters to his young protégé in which he referred to Timothy as "my child, my beloved" in
the faith (1 Timothy 1:2, 18; 2 Timothy 1:2). Although comparatively young, Timothy served in an official
capacity, guiding churches and their pastors. He was Paul's direct representative in this capacity, and may
have held the office of elder (presbuteros) or bishop (episkopos), serving persons holding similar positions
in the Pauline churches.

S e

*

Timothy’ was arguably Paul's closest companion and a prominent figure in the apostle's ministry. In six of Paul's thirteen
epistles, he links himself with Timothy in the opening greeting section, as if Timothy were co-author of the letters (2
Corinthians, Philippians, Colossians, 1 and 2 Thessalonians and Philemon). Timothy is mentioned in two other letters
(Romans and 1 Corinthians). Two letters are addressed to him. So, of Paul's thirteen epistles, Timothy features in ten.

We also see, both in Acts and in Paul's letters, Timothy's active involvement in a number of churches, including Philippi,
Thessalonica and Corinth. His ministry in Corinth is significant (cf. 1 Cor. 4:17) because of the difficulties Paul
experienced with the believers there. Timothy appears to have been Paul's most trusted helper, a faithful servant of Christ,
whose ministry of the Word of God was vital in helping the early churches to be established, grow and avoid falsehood.

What is amazing about this is that Timothy's personal traits and characteristics probably would not rate him very high on
the list of most churches' pulpit committees. What are some of those characteristics? First, we know that he was relatively
young. Paul instructs him not to let others look down on him because of his youth (1 Tim. 4:12). Secondly, Timothy was
relatively timid, which is implied both in 2 Timothy 1:6-7 and 1 Corinthians 16:10. Thirdly, Timothy did not enjoy good
health. Paul instructs him to drink a little wine 'for the sake of your stomach and frequent illnesses' (1 Tim. 5:23).

These character traits would make many churches uneasy. But we know one final thing about Timothy ? namely, that he
knew, and was rooted in, the Word of God. It was precisely this knowledge of, and commitment to, God's Word that made
Timothy an effective minister of Jesus Christ, the one in whom Paul had complete confidence.

Timothy is as close as we come in the Bible to what we today would call a 'pastor'. Some have questioned this
identification, in part because Paul calls him to do the work of an 'evangelist' (2 Tim. 4:5). But Timothy's work in Ephesus
spans a number of years, and he seems to be the one who is primarily responsible for the church's spiritual well-being.
There are elders, to be sure: some who primarily rule in the church; others who teach (1 Tim. 3:1-7; 5:17-18). Timothy's
ministry is certainly in partnership with theirs. But Timothy has a unique role, one that is centered on the ministry of the
Word: reading, teaching, preaching the Scriptures.

> These observations are based on A Study Commentary on 1 and 2 Timothy by William Bayless Barcley, published by Evangelical
Press.
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No doubt Timothy's "home-schooled" Jewish education made him a treasured asset as Paul's young traveling
companion, for he brought a wealth of knowledge of the Hebrew Bible, sorely needed for the mission Paul was
undertaking.

Faithful to the Jerusalem church (and its recent Council), Paul and his companions delivered the decision
reached by the Council as expressed in the contents of its letter.

All of these efforts, once again, led to the growth and strengthening of the churches (16:5).

The Macedonian Call (16:6-12)

® And they went through the region of Phrygia and Galatia, having been forbidden by the Holy Spirit to speak the word in
Asia. ’ And when they had come up to Mysia, they attempted to go into Bithynia, but the Spirit of Jesus did not allow
them. ® So, passing by Mysia, they went down to Troas. ° And a vision appeared to Paul in the night: a man of
Macedonia was standing there, urging him and saying, "Come over to Macedonia and help us." ' And when Paul had
seen the vision, immediately we sought to go on into Macedonia, concluding that God had called us to preach the gospel
to them. "' So, setting sail from Troas, we made a direct voyage to Samothrace, and the following day to Neapolis, '> and
from there to Philippi, which is a leading city of the district of Macedonia and a Roman colony. We remained in this city
some days.

Phrygia was a large ancient country of Central Asia Minor, very mountainous and with table-lands reaching
4,000 ft. in height. Its name is derived from Phryges, a tribe from Thrace, which in early times invaded the
country and drove out or absorbed the earlier Asiatic inhabitants, among whom were the Hittites. Thus, the
Phrygians borrowed much of oriental civilization, especially of art and mythology which they transferred to
Europe. To define the boundaries of Phrygia would be exceedingly difficult, for as in the case of other Asia
Minor countries, they were always vague and they shifted with nearly every age. It seems that at one period the
country may have extended to the Hellespont, even including Troy, but later the Phrygians were driven toward
the interior. In Roman times, however, when Paul journeyed there, the country was divided into two parts, one
of which was known as Galatian Phrygia, and the other as Asian Phrygia, because it was a part of the Roman
province of Asia, but the line between them was never sharply drawn. The Asian Phrygia was the larger of the
two divisions, including the greater part of the older country; Galatian Phrygia was small, extending along the
Pisidian Mountains, but among its important cities were Antioch, Iconium and Apollonia.

In effect, Paul revisited the towns and cities of his first missionary journey. However, a remarkable constraint
of the Holy Spirit keeps him from pressing westward into Asia. Turning northward, his team seeks entry into
Mysia, but is similarly held back from mission in that area. The following map offers an orientation to these
various routes:
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Mysia was an ancient district of northwestern Asia Minor containing the Bronze-Age city of Troy. In the 6th
century BC Mysia was subject to the Lydian empire of Croesus, and then became subject to Persia, then to
Alexander the Great, and then to the Seleucids. It became part of the kingdom of Pergamum 190 BC and was
included, with the rest of Pergamum, in the Roman province of Asia 133 BC. In ancient times, it was inhabited
by the Mysi . Generally speaking, the northern portion was known as Mysia Minor or Hellespontica and the
southern as Mysia Major or Pergamene. The chief physical features of Mysia are the two mountain-chains,
Olympus (7600 ft.) in the north and Temnus in the south. The whole sea-coast was studded with Greek towns,
several of which were places of considerable importance including Assus and Adramyttium.

While it is true that Paul is "kept" from preaching in these regions, he does need to travel through them, guided
by the Holy Spirit to yet another mission. Ordinarily, as Ramsay points out, Luke doesn't mention those places
where Paul didn't preach — seemingly to "make haste" to the next destination. But in this case, the area Paul
"neglects" is of such importance, that a word of explanation is required. The Greek of this passage is concise:
Paul travels through but does not enter, parelthontes. Reading ahead, we learn that Paul is headed for Troas,
and he cannot access it without first passing through Mysia. When Luke says they "passed by," he means that
Paul and his companions did not stop along the way to preach. This journey required following the River
Rhyndacos, skirting the neighboring "great lakes," and passing close to Artemaia which was famous for its hot
springs. Following this route, Paul traveled across Asia from "the extreme southeast to the extreme northwest,"
yet prevented from preaching anywhere within it.

Similarly, the approach to Bithynia is blocked: Luke tells us "but the Spirit of Jesus would not allow them to."
The similar phrase "Spirit of Jesus Christ" also appears in Philippians 1:19 and is associated with the "help"
God extends to Paul for his "deliverance" from prison. The idea is that Jesus is the "director" of Paul's mission
and that the Holy Spirit is the emissary of Jesus in the world, communicating instructions to his followers.
Bithynia lies to the northwest, an ancient region with its north border along the Black Sea. Its most famous
town, known to later Christians, is Nicea — scene of the first world-wide (ecumenical) church council. Marked
by mountains and forests, it still has fertile valleys and coastal districts. Its important mountain range is the (so-
called) "Mysian" Olympus (7600 ft., 2300 m), rising above Bursa and is visible as far away as Istanbul, a
distance of some 70 miles. Snow covers its summits for the greater part of the year. So forested is its western
region that it has earned the nickname "The Ocean of Trees."

But it is into an "ocean of human lives" that Paul launches his craft instead. Tempting though it might have
been to venture into the grandeur of this region — with its roads and strategic position between the frontiers of
the Danube in the north and the Euphrates in the southeast — a more wonderful frontier lay beyond, not in Asia
but in Europe. To this end, the Spirit led Paul and his companions to the port city of Troas, from which the only
reasonable destination would be colonies along the coast of Greece. From Troas he might travel to Neapolis,
Philippi, Thessalonica, Berea, Athens, and Corinth. Troas belonged to the Roman communications grid,
allowing for commerce and trade through the region. A careful reading of Paul's letters (2 Corinthians 2:12-13;
2 Timothy 4:13) — in conjunction with Luke's later narrative in Acts 20:7-12 — reveals the appearance of a
Christian church at Troas, perhaps part of Paul's presence there.’ In the ancient world, Troas was called
"Alexandria of the Troad." We learn from Strabo (Greek historian, 64 B.C.E. — 24 C.E.) that Troas became a
Roman colony during the time of Caesar Augustus and renamed "Alexandria Augusta Troas," or simply
"Troas."

Once more, a vision brings clarity to Paul's mission. During the night, as Luke narrates his story, Paul sees "a
man of Macedonia, standing and begging him" to come to Macedonia and "help us" (16:9). Commentators,
preachers and poets have variously referred to this incident as "The Macedonian Call" or "The Vision of the

® William Ramsay, St. Paul the Traveller, pp. 196ff.
7 Witherington, p. 479.



Man from Macedonia." What does God want? No doubt the Holy Spirit has a new direction for Paul's
ministry, one which does not follow the same strategy as before. The door has been shut in northwest Asia so
that it might be opened in Greece. What will this mean for Paul? His roots were in Asia since he was a resident
of Tarsus in Cilicia. While it was true that his educational experiences blended Hellenistic learning with
rabbinic instruction, Paul had yet to confront the reality of European culture. The apostle would leave the
familiar confines of Asia and embark on a Spirit-led venture which would stretch his vocation and expand his
missionary efforts. Could the Gospel make progress in Greece, home to the great philosophers and heart of
Hellenization?

The mysterious "man from Macedonia" who appeared in Paul's vision is described as "standing" and "begging
(NIV)." The underlying Greek says: "A certain man of Macedonia had been standing and was urging him and
was saying..." Grammatically, Luke uses the imperfect tense indicative with three different participles, the first
in the perfect tense and the last two in the present. The combination of indicative and participle is known as a
periphrastic. In this case, Paul sees a Macedonian man who had already been standing — perhaps in the
posture of anticipation, waiting for someone to arrive. Once Paul enters the vision the man repeatedly urges
him. The verb here is parakaled, a familiar expression in the New Testament and the root of a word applied to
the Holy Spirit: the Paraklete. Words like "exhort, urge, beg, beseech, counsel, ask earnestly, appeal, plead"
frequently translate the term into English. At minimum, the man comes to Paul with urgency, making his
appeal.

In his appeal, the man exhorts Paul with the word "help," a translation of the Greek verb boetheo. Classical
Greek writings use it to mean "come to the aid, assist, aid, rescue." Certain forms of the root word describe
"hastening to a battle shout or to a battle;" having the role of an auxiliary. If this military connotation is implied
in 16:9, then we are led to see Paul as opening a new front in the battle for God's kingdom in Europe. By
implication, there are already God-fearers and perhaps even some Christ followers in Macedonia, but they are in
desperate need of Paul's help as an auxiliary to shore up the lines and make the advance.

What do we know about Macedonia? The kingdom of Macedon®, was reorganized by Philip II and achieved
Greek supremacy during his years. With Philip's rise to power Greek regional Macedonian history begins.
When he was assassinated, his son Alexander the Great succeeded him and, as "General of Greece," he became
the most famous person this land ever produced. Macedonia remained an important and powerful kingdom
until it was annexed by the Romans in 148 B.C.E. Centered in the northeastern part of the Greek peninsula, it
was bordered by the kingdom of Epirus to the west, Paionia to the north, the region of Thrace to the east, and
Thessaly to the south. For a brief period, after the conquests of Alexander the Great, it became the most
powerful state in the world, with borders including the whole of Greece and as far as India. The Roman
province of Macedonia was officially established in 146 BC, after the Roman general Quintus Caecilius
Metellus defeated Andriscus of Macedon in 148 BC, and after the client republics established by Rome in the
region were dissolved. The province incorporated Epirus Vetus, Thessaly, and parts of Illyria and Thrace.

The reign of Caesar Augustus began a long period of peace, prosperity and wealth for Macedonia, although its
importance in the economic standing of the Roman world diminished when compared to its neighbor, Asia
Minor. The economy was greatly stimulated by the construction of the highway Via Egnatia, the installation of
Roman merchants in the cities, and the founding of Roman colonies. The Roman government brought, along
with its roads and administrative system, an economic boom, which benefited both the Roman ruling class and
the lower classes. With vast arable and rich pastures, the great ruling families amassed huge fortunes in the
society based on slave labor. The improvement of the living conditions of the productive classes brought about

8 R.Malcolm and Catherine Errington, A History of Macedonia (1994); See S. Casson, Macedonia, Thrace, and Illyria (1926); W. W.
Tarn, Hellenistic Civilization (3d ed. 1952); F. E. Adcock, The Greek and Macedonian Art of War (1957); N. G. C. Hammond, A
History of Macedonia (2 vol., 1972-78); S. Pribichevich, Macedonia: Its People and History (1982).
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an increase in the number artisans and craftspeople to the region. Stone-masons, miners, and blacksmiths were
employed in every kind of commercial activity and craft. The Greeks were also tutors, educators and doctors
throughout the Roman world. The export economy was based essentially on agriculture and livestock, while
iron, copper, and gold along with such products as timber, resin, pitch, hemp, flax and fish were exported.
Another source of wealth was the country's ports, in particular: Dion, Pella, Thessalonica, and Cassandreia.
Other places of importance included Philippi, Berea, and Edonis.

Paul and his companions did not delay their departure. "At once" (eutheos) they laid plans because — as Luke
reads Paul's thoughts — "God had called us to preach the Gospel to them" (16:10b). Some Greek manuscripts
read "the Lord" (kurios) in place of "God" (theos), perhaps capturing the same idea as "the Spirit of Jesus" in
16:7) who forbad Paul from conducting a mission in northwestern Asia — "Lord" referring specifically to "the
Lord Jesus."

A sudden change in personal pronouns takes place in 16:10. Until now, when Luke writes about the activities
of Paul in his narratives, he uses the expected "they" — the third person plural pronoun. Without explanation,
he abruptly changes the perspective of telling the story and begins mixing "they" and "we" or "they" and "us,"
until all the references collapse into a single "we/us" form. Scholars have concluded — based on this pronoun
change — that the writer of Acts joined Paul's entourage at Troas. As Ramsay observed:
The first person, when used in the narrative of XVI, XX, XXI, XXVII, XXVIII, marks the companionship of
Luke and Paul; and, when we carry out this principle of interpretation consistently and minutely, it will prove an
instructive guide. This is the nearest approach to personal reference that Luke permits himself; and he makes it
subservient to his historical purpose by using it as a criterion of personal witness.

Luke, therefore, entered into the drama of the Acts at Troas.’
Furthermore, we might well discover a clue to the identity of "the man from Macedonia" by this sudden change
of personal pronouns. Ramsay concludes that the grammar of 16:9-10 suggests that Paul recognized the man in
the vision, and that this man was Luke who himself was a Macedonian.

Concerning Luke, a bare three references to his name appear in the New Testament, and none of them in Acts
itself (see Colossians 4:14; 2 Timothy 4:11; Philemon 1:24). From these we learn:

1. He became a dear friend of Paul.

2. He was a physician (an iatros).

3. He was his last companion at the end of Paul's life.

Material outside of the New Testament reveals: "

1. “Luke, a native of Antioch, by profession a physician. He had become a disciple of the apostle Paul and
later followed Paul until his [Paul's] martyrdom. Having served the Lord continuously, unmarried and
without children, filled with the Holy Spirit he died at the age of 84 years.” [Anti-Marcionite Prologue to
the Gospel of Luke].

2. Epiphanius states that Luke was one of the Seventy (Panarion 51.11)

3. John Chrysostom indicates at one point that the "brother" Paul mentions in 2 Corinthians 8:18 is either Luke
or Barnabas.

4. J. Wenham asserts that Luke was "one of the Seventy, the Emmaus disciple, Lucius of Cyrene and Paul's
kinsman." Not all scholars are as confident of all of these attributes as Wenham is, not least because Luke's

? Ramsay, Paul, pp.201-202.

' In the summary which follows, the Notes depend on information from: Helmut Koester. Ancient Christian Gospels, Harrisburg,
Pennsylvania: Trinity Press International, 1999; J. Wenham, "The Identification of Luke", Evangelical Quarterly 63 (1991), 3—44;
Horatio Balch Hackett, A Commentary on the Original Text of the Acts of the Apostles, Gould and Lincoln; Sheldon, Blakeman & Co.,
1858; Michael Walsh, ed. Butler's Lives of the Saints, HarperCollins Publishers: New York, 1991; George Milligan, The New
Testament Documents: Their Origin and Early History, Macmillan and Co. limited, 1913.
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own statement at the beginning of the Gospel of Luke (1:1-4) freely admits that he was not an eyewitness to
the events of the Gospel.

5. If we accept that Luke was in fact the author of the Gospel bearing his name and also the Acts, certain
details of his personal life can be reasonably assumed. While he does exclude himself from those who were
eyewitnesses to Jesus' ministry, he repeatedly uses the word "we" in describing the Pauline missions
(starting at 16:10), indicating that he was personally there at those times.

6. There is similar evidence that Luke resided in Troas, specifically in Acts where he writes in the third person
about Paul and his travels until arriving at Troas, where Luke switches to the first person plural. The "we
section of Acts continues until the group leaves Philippi, when his writing resumes the third person. This
change happens again when the group returns to Philippi. There are three "we sections" in Acts, all
following this rule.

7. The composition of the writings, as well as the vocabulary used, indicate that the writer was an educated
man.

8. The quote in Colossians differentiating between Luke and other colleagues "of the circumcision" suggests
that Luke was a Gentile, making him the only NT writer who was not Jewish.

9. Luke died at age 84 in Boeotia, according to a "fairly early and widespread tradition".

Luke's penchant for accurate seafaring language comes to the fore in 16:11ff where the travel log traces the

Pauline journey:

1. Samothrace. This is an island in the northern Aegean Sea whose main claim to fame is the so-called
"Sanctuary of the Great Gods," a temple complex used for celebrating the "Eleusinian Mysteries" whose
rites, ceremonies, and beliefs were kept secret, as initiations believed to unite the worshipper with the gods
and included promises of divine power and rewards in the afterlife.'' Paul spent no time here, leaving the
next day for...

2. Neapolis. This is the modern city of "Kavala," the second largest metropolis in northern Greece and the
main seaport in eastern Macedonia where Paul and his companions disembarked. Historically, it was
famous for being the base for Brutus and Cassius in 42 BC, before their defeat at the Battle of Philippi.
(Appian, B.C. iv. 106; Dion Cass. xlvii. 35.), resulting in its renaming to "Neapolis," meaning "New City."
An important land route called the Egnatian Way passed through Neapolis, connecting it with cities both to
the east and west. The primary purpose of the city was to act as a port for the nearby military garrison at
Philippi, accessible only by a steep climb from the port over the western spur of Mt. Simvolo, and no doubt
a rugged journey for Paul and his associates!'?

3. Philippi.

"...the leading city of that district of Macedonia. And we stayed there several days." With these words, Luke

announces the arrival of Paul in the city of Philippi. What do we know about this new destination?

It was the father of Alexander the Great, Philip of Macedon, who, in 358 B.C.E., founded the city of Philippi.
But it was left to the Romans to establish it under Roman law, shaped by Roman ideals. When the Romans beat
the Persians in 168 B.C.E., they made the city of some importance, connecting Rome with the East along the
Via Egnatia. Only eight miles from the Mediterranean, the land was fertile and the gold mines rich. This city
was the site of the battle which eventually set Octavian on the road to becoming Emperor Augustus, a fact
assured by his defeat of Mark Antony in 31 B.C.E. at Actium. Philippi was the site of one of the most decisive
battles in world history. In 42 B.C. Brutus and Cassius (Julius Caesar's assassins) met the combined forces of
Mark Antony and Octavian in battle at Philippi. Two battles were fought at Philippi and Brutus and Cassius
were soundly defeated. Augustus made Philippi a military outpost and a colony with the status of a Roman
territory, a unique honor for a provincial city. Residents paid no poll or land taxes, and they could engage in
real estate transactions, and have rights at court. In addition Augustus promoted the city to the status of a

K. Lehman, Samothrace, A Guide to the Excavations and the Museum, Thessalonika, 1998.
"2 William Smith, Dictionary of Greek and Roman Geography, 1856.
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senatorial province in 27 B.C.E., and later, Tiberius made it into an imperial province (15 C.E.), though the
senate reversed that in 44 C.E. The idea of Roman citizenship was prominent in Philippi and a source of
special pride to its residents.

The procurator governed from Thessalonica, not from the city itself, allowing for strong ties directly with
Rome. Philippi was, by all intents, a little Rome, filled with Romans, some Greeks, and not many Jews. From
Acts 16 we learn by implication that Paul found no synagogue in Philippi when he arrived there. On the other
hand, women seemed to be prominent, as the Acts 16 passage reveals in the case of Lydia a seller of purple, no
small occupation. This was a Gentile city populated with Greeks and Romans, with the power resting in the
hands of the Romans. The various names appearing in Paul's later letter of Philippians suggest Greek
backgrounds.

Vincent summarizes the key facts about Philippi:

The colony was used for three different purposes in the course of Roman history: as a fortified outpost in a
conquered country; as a means of providing for the poor of Rome; and as a settlement for veterans who had
served their time. It is with the third class, established by Augustus, that we have to do here. The Romans divided
mankind into citizens and strangers. An inhabitant of Italy was a citizen; an inhabitant of any other part of the
empire was a peregrinus, or stranger. The colonial policy abolished this distinction so far as privileges were
concerned. The idea of a colony was, that it was another Rome transferred to the soil of another country. In his
establishment of colonies, Augustus, in some instances, expelled the existing inhabitants and founded entirely
new towns with his colonists; in others, he merely added his settlers to the existing population of the town then
receiving the rank and title of a colony. In some instances a place received these without receiving any new
citizens at all. Both classes of citizens were in possession of the same privileges, the principal of which were,
exemption from scourging, freedom from arrest, except in extreme cases, and, in all cases, the right of appeal
from the magistrate to the emperor. The names of the colonists were still enrolled in one of the Roman tribes. The
traveler heard the Latin language and was amenable to the Roman law. The coinage of the city had Latin
inscriptions. The affairs of the colony were regulated by their own magistrates named Duumviri, who took pride
in calling themselves by the Roman title of praetors...""

Mission: Philippi (16:13-40)
A brief summary of his visit is in order:
1. He meets a group of women, including Lydia, a seller of purple dye from Thyatira in Asia.
2. A slave girl possessed by an evil spirit encounters him, and Paul exorcises the spirit, stirring up the
anger of her owners who profited from her condition.
Consequently the owners bring Paul and Silas before the magistrate, have them flogged and imprisoned.
4. During their imprisonment an earthquake rocks the jail, leading the jailer to fear that prisoners had
escaped. Paul and Silas assure him, and he utters the famous words "What must I do to be saved?",
followed by the famous reply "Believe on the Lord Jesus Christ and you will be saved" (Acts 16:31).
5. At a hearing the next day, it is discovered that Paul and Silas are Roman citizens, held without proper
processing, and they are subsequently released, departing for new regions.

het

Paul would return to Philippi as Acts 20:1-6, 2 Corinthians 2:13 and 7:5 indicate. Then, sometime after his
initial visit to Philippi, Paul was placed in chains, and it was during this detainment that he wrote the Philippian
letter. Philippians 4:10-20 seems to support a considerable period of time. But where was he detained? And
was this detainment actual imprisonment? Scholars differ in their conclusions, with options ranging from
Ephesus, to Caesarea, to Rome. Nothing in Philippians 1 states that Paul was in prison, only that he was in
"chains", something expected in the case of "house arrest", his actual condition in Rome, according to Acts 28.
From Philippians 4:21-22 we gather that other Christians are "with" him, and certainly the reference to
"Caesar's household" points to the sort of imperial slaves who might have been associated with Paul in Rome.
Such references would have gotten the attention of the Philippians who held their Roman status in great honor,

1 Marvin Vincent, Vincent's Word Studies in the New Testament, Vol. 1, pp- 529-530.
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and would certainly been familiar with the kind of language Paul used to describe his "legal surroundings". If
Rome is the place of writing, then that likely puts the date at 62 C.E., following the general chronology of Acts.
Following his release from his Roman detention, he again visited the city of Philippi as attested by 1 Timothy
1:3.

We now examine the details of his visit.

Lydia (16:13-15)

'3 And on the Sabbath day we went outside the gate to the riverside, where we supposed there was a place of prayer, and
we sat down and spoke to the women who had come together. ' One who heard us was a woman named Lydia, from
the city of Thyatira, a seller of purple goods, who was a worshiper of God. The Lord opened her heart to pay attention to
what was said by Paul. "® And after she was baptized, and her household as well, she urged us, saying, "If you have
judged me to be faithful to the Lord, come to my house and stay." And she prevailed upon us.

There seems to have been no synagogue structure in the city of Philippi based on Paul's attendance at the
riverside in search of a place for prayer. According to Bruce, the "river" was likely the Gangites (or Angites) a
tributary of the Strymon.14 Further evidence that no synagogue met in the city is finding only women gathered
for a Sabbath service. Jewish law required at least ten men in order to form a proper synagogue. The "women"
may have been Jewish, but married to Greek husbands." Among them was non-Jewish Lydia who is described
as a "dealer in purple cloth”" (Greek: porphuropalis) from the city of Thyatira'® and also a "God-fearer" (Greek:
sebomené ton theon). Her professional merchant status places her among the middle class of the Roman world,
someone who had a successful business in Philippi. The fact that Luke addresses her by her personal name
suggests that she was, in fact Greek, as well as of "some status.""’ Dealing in purple cloth'® also meant that she
had close dealings with the Empire, since Rome had a monopoly on this industry. We should not be surprised
to find "women of importance" in a place like Philippi. Hellenistic culture valued women in such roles."” They
could own provincial property and acquire wealth, and wives of government officials appear favorably on
inscriptions. Given currency and social standing, women might figure significantly in religious roles as well.
Lydia, moreover, valued the God of Israel, as the text reveals, belonging as she did to that special class of
Gentile worshipper known as the "God-fearers." Lydia's conduct suggests she was not married, perhaps a
widow. Other prominent women figure later in the Philippian church (Philippians 4:2f).

Her heart, "opened by the Lord," accepts the message Paul preaches, and her conversion follows. That she is
the "head" of her household is clear from Luke's phrasing in 16:15, namely, that her conversion is followed by
that of her "household" (Greek: ho oikos autés), and that she freely takes the lead in inviting Paul and his
companions to her home. Her humility appears, however, in the manner by which she addresses Paul: "If you
consider me a believer in the Lord, come and stay at my house." That is, she refuses to impose her obvious
status and economic success on these visitors, but submits to them as one who wishes to be considered a
"believer in the Lord." Such propriety may also reveal her sensitivity to her Jewish guests who are, after all,
entering the house of a Gentile. Perhaps she is not certain how they will react to her, a God-fearer, and one who
might not fully practice kosher or other requirements of a full-fledged Jewish person. Unattached to a male

" Bruce, p. 313.

' Wright, Acts, p.63.

'® According to Bruce, "Thyatira was founded by Seleucus Nicator early in the third century B.C. as a garrison city to defend his realm
against Lysimachus. Its original settlers were Macedonians. It passed under Roman control in 190 B.C., and was included in the
province of Asia after 133 B.C. Lydia may have become acquainted with the Jewish religion in Thyatira, where there was a Jewish
colony. The church founded in Thyatira at some date subsequent to this was one of the seven addressed in the Apocalypse" (p. 314).
' Witherington, pp. 491-492.

'8 In 1872 Professor Mertzides discovered in Philippi the following text in Greek inscribed on a piece of white marble: "The city
honored from among the purple-dyers, an outstanding citizen, Antiochus the son of Lykus, a native of Thyatira, as a benefactor.' The
marble with this inscription, which has unfortunately disappeared, indicates that the purple-dyers of Thyatira may have worked in
Philippi as a guild and that their profession was held in high esteem." (Otto F. A. Meinardus, St. Paul in Greece, pp. 13-14).

W.D. Thomas, "The Place of Women in the Church at Philippi," Expository Times, 83, 1971-72, pp. 117-20. Also, Tarn and
Griffith, Hellenistic Civilisation, p. 98; A.J. Marshall, "Roman Women and the Provinces," Ancient Society 6, 1975, pp. 108-127.
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(Jew or Gentile), she is also testing the social boundaries with a group of people known for their patriarchal
social structures.*

The clause, "and she persuaded us," (kai parebiasato hémas) contains a modicum of "force" or at least
"insistence" on Lydia's part. This does not necessarily imply that Paul required such persuasion, only that Lydia
might have imagined she needed to urge her guests in light of the cultural differences between them. Had she
only known the results of the Jerusalem Council, she might have saved her arguments!

Persons of standing in the early church were both a boon and a bane. If, like Lydia, they made no big deal out
of their achievements or social influence, their contacts within the wider culture were invaluable to the Christian
community, especially to its formation in places like Philippi. She became, no doubt, the nucleus for the church
which Paul would later describe in such glowing terms in his letter to the Philippians — a church known for its
generosity to others less fortunate. We can only imagine the contribution Lydia would have made to such a
congregation. On the other hand, if we read the letter of James, we meet the risks: that conscious efforts to seek
out the well-to-do might undermine the even-handed ethics taught by Jesus and practiced by the Jerusalem
church in its earliest days (see James 2 and 5). Similar challenges face the contemporary church within
communities where several social strands worship side-by-side. Leaders in such churches are tempted to pay
attention to those with means while ignoring others who "can't do anything monetarily for them." Thankfully,
Lydia made little of her social status and humbly acknowledged that it was faith in the Lord which mattered
above all else. For her the influence which mattered most was from God and not from her.

Slave Girl (16:16-21)

'® As we were going to the place of prayer, we were met by a slave girl who had a spirit of divination and brought her
owners much gain by fortune-telling. '’ She followed Paul and us, crying out, "These men are servants of the Most High
God, who proclaim to you the way of salvation." '® And this she kept doing for many days. Paul, having become greatly
annoyed, turned and said to the spirit, "I command you in the name of Jesus Christ to come out of her." And it came out
that very hour. ¥ But when her owners saw that their hope of gain was gone, they seized Paul and Silas and dragged
them into the marketplace before the rulers. 2 And when they had brought them to the magistrates, they said, "These
men are Jews, and they are disturbing our city. & They advocate customs that are not lawful for us as Romans to accept
or practice."

By contrast is the story which Luke next relates in which a "slave girl" is the pawn in her owners' hands for
greedy gain. If Lydia represented a truly free Gentile woman of means who submitted herself to the Lord for
salvation, then the slave girl represented the opposite situation. Rapacious male merchants found in her an
attractive source of income because she had, in the words of Luke, "a spirit of divination." The underlying
Greek reads: echousan pneuma puthona, literally, "having a Pythian spirit." According to popular belief,
persons called the puthones were inspired by Apollo, the Pythian god — that is one embodied in a snake
(Python) at Delphi. In his writings, Plutarch referred to such persons as "ventriloquists" who spoke words but
not willingly. Similar language appears in the Old Testament in conjunction with a certain "witch" from the
town of Endor who had a "familiar spirit" (Hebrew: 'ob) (see 1 Samuel 28:7ff). Jesus encountered such
"spirits" in his public ministry, and Luke recorded similar incidents in his Gospel (Luke 4:33-35; 8:28-35).!

The young girl harasses Paul and his companions over the course of several days, and her mantra consistently
followed the patterns we find in Jesus' encounter with evil spirits: "These men are servants of the Most High
God who proclaim the way of salvation." Ironically, her words are true in every respect, but they aren't the sort
of publicity a minister of the Gospel really wants or needs! Potentially, guilt by association might win out and
the preaching of the Gospel could become confused with the presence of this young slave and her words.

0 A useful treatment of women in the present context appears in Valerie Abrahamsen's "Women at Philippi : the Pagan and Christian
Evidence," Journal of Feminist Studies in Religion, 3 no 2 Fall 1987, p. 17-30.

! A more detailed treatment can be found in Women and Worship at Philippi: Diana/Artemis and Other Cults in the Early Christian
Era, by Valerie A. Abrahamsen. Portland, 1995.
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1. "God most high" was a familiar designation for God in the language of both Jews and Gentiles (Greek:
theos hupistos), as noted in several others passages (Mark 5:7; Numbers 24:16; Isaiah 14:14; Daniel 3:26;
Acts 7:48). The common Hebrew expression is 'El ‘Elyon.”

2. "Way of Salvation" (Greek: hodon sotérias). The idea sotéria, "salvation," had meaning among Gentiles as
well as Jews. The mystery religions promised salvation for its initiates through secret rituals. Soteria was
the goddess or spirit (daimon) of safety, and of deliverance and preservation from harm. Her male
counterparts were the daimon Soter and the god Dionysos Soter. The Romans named her Salus
(Preservation). In the New Testament the Greek word appears 46 times in 45 verses, and in Luke's writings
appears some ten times (Luke 1:69, 71, 77; 19:9; Acts 4:12; 7:25; 13:26, 47; 16:17; 27:34). A sharp
contrast exists between the pagan way of salvation and the unique way offered in Jesus. What the slave girl
exclaims blurs that distinction.

In describing Paul's reaction, Luke says he was "troubled," from the Greek word diaponeomai meaning "to be
strongly irked or provoked at something or someone, to become angry." In classical usage the emphasis falls on
the amount of labor or work required by something. Here the verb is in the passive voice and so the idea shifts
to "worked up" by something or someone. That is, because of the girl's constant harangue, the amount of effort
required by Paul to do his work of preaching the Gospel increased. It made things so much harder. Paul's
reaction is not to the girl — who herself was the slave and victim of the evil spirit's powers— but to the evil
itself, treating it as a daimon possessing her and needing rebuke. Invoking "the name of Jesus Christ," Paul
commands the departure of the spirit. Immediately, Luke tells us, the spirit "left her." The successful appeal to
"the name of Jesus Christ" is paramount to a public vindication of Jesus as King.

What follows is a fascinating study of economic power when it confronts the kingdom of God. Paul and Silas
become targets of the legal process when the girl's owners realize the impact of her exorcism as loss of revenue.
As property, she was no longer of value to them, and they prepare to formally accuse the missionaries with "loss
of income." It is the agora, "the marketplace," where they bring Paul and Silas to appear before the
"magistrates," some of the archon. The central theme is loss of "gain," that is, ergasia. What stands out at this
point in the story is the total lack of concern for the girl herself and complete preoccupation with the use o
which her owners put her. She is a commodity, a pawn, a slave. Her value consists not in her dignity as a
human being but in her exploitation. Ironically, her owners plan to use the law to prop up her exploitation.
What sort of legal system allows such an inhuman ploy?

But the strategy grows worse, for racism gets injected into the legal accusation: "These men are Jews" and they

stand in opposition to the customs of "us Romans." Since there is no organized Jewish community in Philippi,

the owners target the ethnic attachments of Paul and his companions not the fact that they are preachers of the

Jesus Gospel. The complaints has several parts:

1. "Throwing our city in an uproar." The Greek word describing this agitation is ektarasso which has a
particularly strong subversive undertone, expressing itself as a riot or incitement against authority (see Acts
14:19; 17:5, 9, 13; Luke 23:5; 21:30). Since the primary duty of the local authorities — even in Roman
colonies — is to maintain the pax Romana. The owners use inflammatory language calculated to get the
attention of the political establishment. The mere mention of "riot" brings out the soldiers — even the
retired ones!

2. "Advocating customs unlawful for us Romans to accept or practice." The Greek word ethos identifies a
wide-ranging set of mores, social practices, ethical principles or rules that are distinctively Roman. By
framing their argument in this way, the owners are pitting Jews against Romans, accusing the Jews of

*See the excellent summary in Paul R. Trebilco's "Paul and Silas — 'Servants of the Most High God," Journal for the Study of the
New Testament, 36 (1989), pp. 51-73.
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engaging in public proclamations (kataggello) of these etha which are strictly "unwelcome" within Roman
o3
society.

Something new emerges in the story Luke is telling: in the absence of a Jewish community in Philippi, the
Jewish preachers of the Christian Gospel face a fresh challenge. They are being targeted as Jews who are
subverting the Roman social order when they preach the message of Jesus, not because it attacks the authorities
of Rome, but because it challenges the merchandising of human life within the economic system. An unholy
alliance between politics and the economy is ventured by the slave girl's owners, and such alliance receives
special treatment elsewhere in the New Testament where persons who did not receive the "mark" of Empire are
unable to "buy and sell" (see Revelation 13:17). Historically, this form of economic pressure took on a number
of forms, including, but not limited to, refusal of membership in a trade guild if a person did not give worship to
the Roman or Greek gods. In the present case, loss of revenue becomes the reason.

Arrest and Imprisonment (16:22-24)

2 The crowd joined in attacking them, and the magistrates tore the garments off them and gave orders to beat them with
rods. And when they had inflicted many blows upon them, they threw them into prison, ordering the jailer to keep them
safely. 2* Having received this order, he put them into the inner prison and fastened their feet in the stocks.

In the absence of a well established Jewish presence in the city, this Roman colony took great liberties in
scourging the accused, acknowledging no special considerations under the law.”* The humiliating practice of
ripping off their clothes and wantonly beating Paul and Silas showed what little regard the officials had for the
Jews as a protected class within Philippian society. This public shame is followed by severe incarceration,
complete with placement in the dreaded stocks and chains. Placement in the "inner prison," the egoteran
phulakeén, follows and underscores the concern which the magistrates had over the potentially seditious nature
of these Jewish men. The word "safely" is from asphalos and means "securely," "for certain,” "without a
doubt." It was not for the safety of Paul and Silas but that of the city!

The word for stocks is xulon and refers to more than simply a piece of restraining hardware. This prison
apparatus was an instrument of torture with more than two holes for the legs capable of being forced apart,
causing pain (Eusebius, Ecclesiastical History, v.1.27; Herodotus, Persian Wars, 9.37). Garnsey's examination
of the legal status of peregrinoi (that is, non-citizens) reveals acceptance, by the Romans, of "arrest, beating,
and imprisonment," as seen in the case of Paul and Silas.”

All of which reveals the evident fact that being a Christian meant an intrinsic involvement with the political
process. The whole idea that one could be a nice Christian preacher and not get in trouble with the law is naive
beyond comprehension. It was utterly impossible to split apart religion and politics in first century Roman life.
Following Jesus had deeply political and economic implications, and a person could get into trouble simply by
preaching the Gospel — a Gospel which set human beings free and altered the social landscape.

> See Craig Steven De Vos, "Finding a Charge that Fits : The Accusation against Paul and Silas at Philippi (Acts 16.19-21)." Journal
for the Study of the New Testament (June 1999): 51-63.

** One treatment of Jewish people in Roman society is Miriam Pucci Ben Zeev, Jewish Rights in the Roman World: The Greek and
Roman Documents Quoted by Josephus Flavius, Tiibingen, 1998). She concludes that the Jews did have certain rights to follow their
own laws and customs, but these were not exceptional; they can be paralleled in the rights and privileges granted to other local and
native peoples. The peculiarities of the Jews were to some extent catered for, but only so far as all such local customs were tolerated
by the Romans. Contrary to common assumption, nowhere is there evidence that the Jews were granted exemption from the emperor
cult; however, the sacrifices for the emperor in the Jerusalem temple and the dedications common in the synagogues seem to have
been accepted as a reasonable substitute for the common rites. What happened to Paul and Silas — on the face of it — may not have
been unusual. Of course, a few verses later that will all change as Paul introduced new evidence about himself!

* Social Status and Legal Privilege, Oxford, 1970, p. 268.

-15-



Prison and the Jailer (16:25-34)

%> About midnight Paul and Silas were praying and singing hymns to God, and the prisoners were listening to them,
and suddenly there was a great earthquake, so that the foundations of the prison were shaken. And immediately all the
doors were opened, and everyone's bonds were unfastened. # When the jailer woke and saw that the prison doors were
open, he drew his sword and was about to kill himself, sugpposing that the prisoners had escaped. 2 But Paul cried with a
loud voice, "Do not harm yourself, for we are all here." % And the jailer called for lights and rushed in, and tremblinq with
fear he fell down before Paul and Silas. *° Then he brought them out and said, "Sirs, what must | do to be saved?" " And
they said, "Believe in the Lord Jesus, and you will be saved, you and your household." ** And they spoke the word of the
Lord to him and to all who were in his house. ** And he took them the same hour of the night and washed their wounds;
and he was baptized at once, he and all his family. * Then he brought them up into his house and set food before them.
And he rejoiced along with his entire household that he had believed in God.

26

"God is enthroned on the praises of His people" (Psalm 22:3). Paul and Silas were not merely having a chorus
sing, they were invoking the praises of God who was king over all. In their prayers and in their hymns they
were appealing the supreme ruler of the world to hear their cries and come to their aid. They were calling for
God to stand up froto m his throne and give the orders that their chains might fall off and they might be set free.
One can only imagine what psalms they sang. Nor were the words restricted to themselves alone. Luke
explicitly tells us that "the prisoners were listening to them," as expressed in the verb epakroaomai, the sort of
listening which sees its own interest in what is being said. That is, the prisoners readily hear things which could
in all likelihood have consequences for them.

The Psalms contained hopeful words for prisoners, as these few examples show:
At midnight | rise to praise you, because of your righteous rules (Psalm 119:62).

Let this be recorded for a generation to come, so that a people yet to be created may praise the LORD: '° that he looked
down from his holy height; from heaven the LORD looked at the earth, *° to hear the groans of the prisoners, to set free
those who were doomed to die, ?' that they may declare in Zion the name of the LORD, and in Jerusalem his praise, 22
when peoples gather together, and kingdoms, to worship the LORD (Psalm 102:18-22).

5 Blessed is he whose help is the God of Jacob, whose hope is in the LORD his God, 6 who made heaven and earth, the
sea, and all that is in them, who keeps faith forever; 7 who executes justice for the oppressed, who gives food to the
hungry. The LORD sets the prisoners free; 8 the LORD opens the eyes of the blind. The LORD lifts up those who are
bowed down; the LORD loves the righteous (Psalm 146:5-8).

" As for you also, because of the blood of my covenant with you, | will set your prisoners free from the waterless pit. 12

Return to your stronghold, O prisoners of hope; today | declare that | will restore to you double (Zechariah 9:11-12).

We are also reminded of Job 35:10 where God is described as the one who gives "songs in the night." There are
also curious parallels to the time of this incident — midnight. In the narrative of the Exodus God's angel makes
his "rounds" during the last plague "about midnight" (Exodus 11:4; 12:29). Samson, Israel's famous "judge"
(literally, shophét), makes his famous jailbreak "at midnight" (Judges 16:3).

The earthquake is a cosmic event, an unsettling midnight call from nature's depths, reminding those who feel it
that terra firma is not so firm after all! Seismic activity was attributed to the gods or an indication that a god
had come to visit (see Ovid, Metamorphosis, 0.782-83; 15.669-78; Lucian Lover of Lies, 22). Dunn points to
popular stories of the day showing how "escape stories” often involved unusual earthquakes.”® The Bible itself
associates earthquakes with God's judgments and the timing of events (1 Kings 19:11f; Isaiah 29:6; Ezek. 3:12f;
38:19; Amos 1:1; Zechariah 14:5; Matthew 24:7; 27:54; 28:2; Mark 13:8; Luke 21:11; Acts 16:26; Revelation
6:12; 8:5; 11:13, 19; 16:18). The resurrection of Jesus was accompanied by an earthquake in Matthew 28:2.
One can't help seeing the resurrection theme in Paul and Silas' unshackling. There are strong similarities with
Peter's release in Acts 12, and Luke probably intended a comparison by the reader between the experiences of
Peter and Paul: what God did for one he also did for the other. This is part of a theme in which Peter and Paul
are seen, not as competitors but as complements in their respective missions.

%% Dunn, p. 222 where he cites L. T. Johnson, Acts of the Apostles, p. 300.
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Paul and Silas were not the only prisoners released from their bonds. Unlike the angel who selectively set Peter
free in chapter 12, the earthquake acted generally, placing every captive in jail-break mode. This, of course,
overwhelmed the jailer with death-filled fear. Rome's military did not look kindly on keepers of its prisons who
allowed detainees to escape. Roman law required that jailers receive the same punishment as had been assigned
to the escapee(s). In the case of multiple escapes (like this one), the prospect for the guard looked grim. And
the jailer knew it, preparing to fall on his own sword and spare Rome the need to execute him.

Ignoring his plight, the self-less Paul turned his heart and voice toward the keeper of the prison with words
spoken in a "loud voice" (Greek: megalé phoné). With calming assurance that no prisoners have escaped — a
remarkable claim in itself — Paul appeals to the jailer not to commit suicide: he had a far greater kind of
salvation in mind for his vulnerable Philippian gaoler! Stricken by the extremity of his situation, the jailer asks
frantically: kurioi, ti me dei poiein hina sotho, literally, "Lords [sirs], what is necessary that I be doing in order
to be saved?" No doubt the close connection between the singing of Paul and Silas at midnight with what has
just happened (the earthquake) causes the jailer to address his prisoners with respect — even awe. Under
ordinary conditions, the word kurioi implies something akin to our "sirs," but could have more serious meaning,
in the same way the Lystrans treated Paul and Barnabas as gods. Since everyone present in the jail had heard
Paul and Silas praising God at midnight, perhaps with the sort of Psalms we indicated above, the total effect
was stunning when combined with the earthquake — an event often marking the displeasure of the gods.27

What sort of "salvation" did the jailer expect? Had he gotten wind of the slave girl's mantra-cry, "way of
salvation!" as applied to Paul and Silas (16:17)? In any case, the earthquake acted as nature's vindication — at
least in his mind — of the two prisoners, and so the jailer looks to them for deliverance and help. The Greek
idea of salvation (sotéria) is essentially "deliverance," and the jailer may intend no more than mere safety in the
face of the damage caused by the earthquake. Or, sensing the presence of divine agencies, he may have been
asking for more than physical rescue.”®

Reading the situation with Spirit-led insight, Paul seizes the opportunity to proclaim the Good News. As
Barclay expresses it,
He was quite willing to open the door of salvation to the gaoler who had shut the door of the prison on him.
There ;Jgas never a grudge in Paul's nature. He would preach to the very man who had fastened him in the
stocks.
Speaking in Greek to his captor, Paul freely offers the salvation so desperately sought: pisteuson epi ton kurion
lesoun kai sothesé su kai hoi oikos sou, "Believe [at last] on the Lord Jesus and you shall be saved [at last] —
you and your household" (16:31). This reply is full of assurance for a troubled man. Perhaps by using the
word "Lord" (kurios) as he does here, Paul is replying to the address of the jailer, calling his captives "Lords"
(kurioi). "Believe, not in us, but in Jesus," is the net effect of this wordplay.

To "believe", when used with the preposition epi, implies "putting trust in someone" not merely holding a few
intellectual ideas about that person! Paul is not asking the jailer to adopt a certain theological stance, but rather
he is calling on him to throw himself on the mighty Lord, Jesus who is able to deliver him at last. As we have
noted in previous studies, ideas like "faith" and "believe" have a deeply personal connotation: they involve
putting one's full weight on Jesus for support, relying on him for the desired outcome. While the preposition epi
can mean "in," we would more likely find en if that were the case here. We prefer "on" since it underscore
supreme dependency and reliance on the Lord Jesus to take command of the situation — and of the jailer's life.

7 Witherington, p.498. See also Cicero, De Divinatione 1.18-36.
* Bruce, p. 320.
* William Barclay, The Acts of the Apostles, Philadelphia, 1953, p. 137.
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Mentioning "your household" is not surprising since the ancient world recognized something known as
"corporate identity" — the idea that whole groups of people could be represented by one person. Households
consisted in more than birth families, but also involved stewards (managers), slaves and other domestics. We
saw similar language in the case of Lydia (16:15) where "members of her household" translated the same idea.
The Graeco-Roman world recognized "household inclusion in the religion of the head of the household."’
Within the Jewish world-view, the father clearly represented his entire family, and through his own
circumcision made possible participation in the covenant with Yahweh. Baptism could be shared by a wider
audience, and was available to both men and women in ways that circumcision could not be.

Paul and Silas "spoke the word" to all those assembled in the jailer's house — which was presumably attached
the prison. Rather than describe the faith of the jailer in terms of an immediate profession of faith or declaration
that he had accepted the message, Luke chooses to write about what the jailer did:

1. "At that hour of the night." Emphasis falls on when all of this happened. There was no delay and the mere
fact that it was night did not deter the jailer from doing what was in his heart.

2. "Took them...washed their wounds..." Recall that Paul and Silas had been publicly flogged and that the
"stocks" were calculated to wound the prisoner with almost every movement. The injury caused by Roman
justice at its worst now finds relief at the gentle hands of the jailer whose heart has been transformed by all
that he has seen and heard. The language used for the care of the prisoners' wounds looks similar to Luke's
telling of the Good Samaritan parable in Luke 10:34 where the Samaritan "bandaged" the wounds of the
man who "fell among thieves." In the present case, a Roman Gentile jailer cares for the wounds of a
Christian Jewish prisoner. The parallel is striking, and gives evidence of the power of the Gospel to change
human lives.

3. "Immediately...baptized." As noted above, household baptisms were consistent with the way that culture
understood social groups. Infants and adults shared in the same covenant blessings under the new covenant.
The grace of God is no less under the new covenant than it was under the old. If infant boys could be
circumcised as a sign that God included them in the covenant community, would it not make perfect sense
for God to extend His covenant grace through baptism to infants under the covenant of Jesus? This by no
means precludes the need for that same infant, when reaching adulthood, to make a personal choice to
receive the same Lord Jesus whose grace had covered him from birth.

Among the early Christians, baptism and faith went hand-in-hand. Faith expressed itself in this water ritual
which symbolized the death, burial and resurrection of Jesus. Baptism was not seen as an added "work" as
if by baptism salvation came to someone. Faith-expressed-through-baptism was a regular occurrence: a
profession of faith. Baptism function as a dramatic re-enactment of what happened to the believer because
she was believing on Jesus Christ. Even as Christ died and rose, so also would the Christian.

4. "Set a meal before them." Table fellowship was a continuing sign that God's kingdom had dawned in the
world through the coming of Jesus. The irony of the Gospel — and its wonder — appears once more in the
story. Prior to this, the church had debated table fellowship between Jews and Gentiles and had, in theory,
agreed that questions of kosher should not divide the diverse people of God. Just as Cornelius the Roman
centurion (Acts 10-11) had extended hospitality to Peter the Jewish Christian, so in this case the Roman
jailer places food before Paul and Silas who would have readily accepted it as a sign that God had come to
that household! This was not a matter of kosher but of kingdom!

5. "He was filled with joy because he had come to believe in God — he and his whole family." The arrival of
the Holy Spirit into a people's lives is consistently marked by joy in Scripture. In Acts 13:52 the disciples
are said to be "filled with joy and with the Holy Spirit." In a crucial passage from Paul's letter to the
Romans, he writes: "For the kingdom of God is not a matter of eating and drinking but of righteousness and
peace and joy in the Holy Spirit" (14:17). To the Thessalonian Christians, Paul affirms that the word of God
was preached "in much affliction" but "with the joy of the Holy Spirit" (1 Thessalonians 1:6). Recall how
Paul told the Lystrans that God had filled their hearts "with joy" (14:17), even through His general

* Witherington, p. 498.
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revelation in nature. Joy was a distinctive mark of salvation (see the Background Notes on "joy," part of our
Where's Joy? Series, January 3, 10 and 17, 2009)

Release and Departure (16:35-40)

% But when it was day, the magistrates sent the police, saying, "Let those men go." *® And the jailer reported these words
to Paul, saying, "The magistrates have sent to let you go. Therefore come out now and go in peace.” ¥ But Paul said to
them, "They have beaten us publicly, uncondemned, men who are Roman citizens, and have thrown us into prison; and
do they now throw us out secretly? No! Let them come themselves and take us out." *® The police reported these words
to the magistrates, and they were afraid when they heard that they were Roman citizens. ¥ 30 they came and apologized
to them. And they took them out and asked them to leave the city. S0 they went out of the prison and visited Lydia. And
when they had seen the brothers, they encouraged them and departed.

An abruptness enters the story in 16:35 when the Roman officials in Philippi order the sudden release of Paul
and Silas, offering no explanation of the sudden reverse in judgment. F.F. Bruce cleverly labels 16:35-40 with
the words "Paul and Silas asked to leave Philippi" 1*' Some later Greek manuscripts expand the text of 16:35 to
include an official meeting where it had been decided that these recent startling events — especially the
earthquake (!) — strongly implied that Paul and Silas should be let go. In the absence of this addition to the
text, we may surmise that the official flogging had been deemed sufficient punishment for the two, having been
"taught a lesson." The magistrates exercised something known as coercitio — coercion calculated to deter
further infractions. The officers sent to the prison to communicate the release to Paul and Silas are called
hrabdouchous, "lectors," or more literally, "rod bearers," persons who carried the famous fasces et secures,
bundles of rods with axes attached. Their arrival would appear intimidating, as they carried this dreadful
symbol of their profession. This was Rome's way of telling the prisoners, "You'd better accept the deal, or
else!"

"Go in peace" seems poor comfort to two men who had been so badly treated by an Empire which prided itself
on having invented the world's most perfect form of justice! Paul's response has the force of saying, "Not so
fast!" Spoken to the carriers of the fasces et secures, these words show true courage under the influence of the
Holy Spirit. We might have been tempted to whisper in Paul's ear, "Take the deal and leave!" But for the first
time, a fresh revelation is given to the readers: Paul and Silas are Roman_citizens. What has been done to
them, as Paul now points out, makes the case a matter of Roman law and not just a disturbance in the
marketplace incited by a couple of Jewish troublemakers. "What, let us go without even a modicum of
investigation? What kind of jail are you running here, anyway?" That's the gist of what Paul tells them. "Get
rid of us quietly?" (16:37). Evidently, the magistrates wanted no further contact with Paul and Silas, but sent
their "heavies" to handle the release.

"Let them come themselves and escort us out." What follows is a courteous but curt escort from the prison.
You could probably have cut the air with a knife! The word "appease" appears in the text (from the Greek
parakaleo). This word has already been used in Acts to mean a number of things, including "to urge, to appeal"
which it likely does in the present context. Put simply, the magistrates want Paul and Silas to leave Philippi, but
they don't want negative publicity in the process. We might say that the officials are "over a barrel" in wanting
this to happen, since the question of Roman citizenship still lingers in the background. Paul doesn't press that
fact beyond the present safe departure. Bruce thinks that "Paul's insistence on an official apology may have
helped to protect the coverts from persecution."3 2 There's no question that the magistrates wanted to avoid a
public airing of this case since it would have revealed details about the flogging of a Roman citizen without a
hearing. As Ramsay notes, "The same Praetors who had ordered them to be beaten and imprisoned now begged
them to go away from the city."*”

31 Bruce, p. 321.
** Bruce, p. 323.
» Ramsay, St. Paul the Traveller, p.224.

-19-



Paul's objection to his treatment falls under the Roman principle res incognita as translated in the Greek phrase,
"without investigating our case." Roman citizenship could be ignored by authorities, as Sherwin-White
explains.3 * However, colonies like Philippi were in a unique category, having been granted their special status
by Rome. Mishandling such legal cases could land a magistrate in hot water and cost him his post. Julian law
was clear: Roman citizens should not be beaten without trial (see Cicero, Pro Rabirio 12). On this occasion,
Paul didn't press this issue of violated rights beyond a simple acknowledgement of the magistrates. However,
later in Paul's ministry, he would undergo the same indignities under circumstances where he could press his
claim to the fullest — before a Roman procurator — and appeal to Caesar himself (see Acts 25:11-12; 26:32).
The stakes would then be higher and the opportunity for witness to the emperor himself extraordinary.

Upon their release, Paul and Silas do not leave the city but accept the hospitality of Lydia. Thus the story circle
around to where it began. Lydia was their first recorded convert, and she faithfully extends koinonia,
fellowship, to her mentors. Paul would later reflect on his experiences in Philippi, using warm expressions of
affection in doing so (see 1 Thessalonians 2:2; 2 Corinthians 11:25). Future detentions of Paul will find him
filled with thanksgiving for the compassion and generosity of his Philippian "family" (Philippians 4:10ff). The
gratitude of Paul and Silas does not leave Philippi when they do. When we begin our reading of Acts 17 (next
week's lesson), the personal pronoun switches back to "they" and does not return to "we" until Acts 20:5. This
seems to be evidence that Luke remained in Philippi after Paul and his companions left the city. If, as Ramsay
claimed earlier, Luke was "the man from Macedonia," he may have been from Philippi and used this
opportunity to remain in his hometown until needed at some later time. The same does not apply to Silas and
Timothy (see 17:14) who accompany Paul for part of his future travels down the coast of Greece.

"Encourage the brothers" — this is Luke's favorite way of describing ongoing discipleship in Acts, using the
familiar Greek verb parakaleo. A wordplay seems likely between 16:39 where the magistrates "urge" (same
verb) the missionaries to leave town and 16:40 where Paul and Silas "encourage" (same verb) the Christian
disciples in Philippi.

Concluding Thoughts

We offer a final word, drawing from Kent Hughes' commentary on Acts:
Some meeting! Imagine the joy at Lydia's as Paul and his associates in the gospel recounted the events
of the previous night. There were undoubtedly tears and maybe even some riotous laughter. Maybe
they sang a few prison songs and acted out the seismos [earthquake]. Whatever the agenda, it
culminated in praise.

Some church! Lydia the merchant princess, the ex-Pythoness, the Philippian jailer, and probably a few
ex-inmates made up the first European church. The rich and the poor, the slave and the free, male and
female were all one in Christ. The flag of the gospel was unfurled on a continent that needed it
desperately!

Some life! Through thick and thin, despite the whirlwinds of Satan's opposition, the wind of the Spirit
was always at the backs of Paul and his companions. Wherever they were — skimming the Aegean,
preaching by the river, delivering souls from demons, taking their licks, singing in the night while the
world shook away, or praying with a trembling man for his soul — they were serving an awesome God.

Some Gospel.’35

Glory to God! Amen.

** AN. Sherwin-White, Roman Law and Roman Society, Reprint, Grand Rapids, 1992, pp. 72-76.
» R. Kent Hughes, Acts: The Church Afire, Wheaton, 1996, p. 220.
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Digger Deeper: What If? Influence Factor: The Book of Acts — What If We Have Holy Spirit-Led Influence?
(Bob Brown)

To gain a deeper understanding of What If? Influence Factor: The Book of Acts — What If We Have Holy
Spirit-Led Influence?, carefully read the selected passages below. To aid you in your study, we invite you to
visit the website http://notes.chicagofirstnaz.org, or pick up a copy of the Background Notes at the Information
desk, or from your ABF leader. Now consider the following questions, as you ask the Lord to teach you.

1. Using the following section divisions, create an outline for this week's reading: 1) 15:36-41; 2) 16:1-5; 3)
16:6-12; 4) 16:13-40.

2. What caused the disagreement between Paul and Barnabas in 15:36-39? What role had John Mark played in

Paul's life? What changed all of that? Do you think this was a right vs. wrong conflict? Read 1 Corinthians

9:6; Colossians 4:10-11 and Philemon 1:24. What do these future texts tell us about Paul, John Mark and

Barnabas? Offer your analysis of how this all turned out.

What role does Silas have at this point in Paul's mission?

4. Having lost John Mark, who does Paul gain for his future missions (16:1-5)? Read the following passages
and summarize what we know about this young man: Acts 16:1-3; 17:14-15; 18:5; 19:22; 20:4{f; Romans
16:21; 2 Corinthians 1:1, 19; Philippians 1:1; 2:19; Colossians 1:1; 1 Thessalonians 1:1; 2 Thessalonians
1:1; Philemon 1:1; 1 Corinthians 4:17; 16:10; 1 Thessalonians 3:6; Hebrews 13:23; 1 Timothy 1:2, 18; 2
Timothy 1:2/

5. How do you square Paul's circumcision of Timothy with the less stringent requirements of the Jerusalem

Council in Acts 15? How are the circumstances different?

What unusual events take place in 16:6-10, and how do they affect Paul's future missions?

7. Carefully re-read 16:6-10 and pay attention to the pronouns used in that passage. What change takes place
in the way Luke refers to the characters in his story? Hint: Compare 16:9 with 16:10. How do you explain
this change?

8. What did it mean for a city to be a Roman colony? Refer to the Background Notes or other resources as you
give your response.

9. Whom do Paul and Silas meet "by the river" in Philippi? What seems to be missing from this city which
was found in previous places visited by Paul? Does it strike you as significant that the primary objects of
ministry were women?

10. What does Luke tell us about Lydia? Based on the material in Acts 16:11-15, what sort of person was she?

11. Describe the second woman Paul and Silas encounter in Philippi (16:16-18). What happens to her?

12. How does her exorcism affect Paul and Silas? Discuss the impact of the Gospel on such things as
"economic influence." What applications might we make today based on this reading?

13. In what ways is the treatment of Paul and Silas by the Philippian authorities "normal"? Not "normal"?
Describe that treatment in detail.

14. Summarize the events which take place in the prison where Paul and Silas are incarcerated (16:25-30).
What sorts of "hymns" do you suppose they sang? Refer to the following texts for possible examples:
Psalm 119:62; Psalm 102:18-22; Psalm 146:5-8 and Zechariah 9:11-12.

15. Why is the earthquake important in this story? How might it have impacted a wider group of people than
just the jailer and the prisoners? (Read the passage which follows as you consider your answer).

16. Do you think it was odd that the magistrates suddenly wanted to release Paul and Silas? Explain this abrupt
decision (16:35-36).

17. What is Paul's reaction to this change of heart? Why does Paul press the issue in the way he does? Explain
the "power dynamics" at work in Philippi which affected the handling of Paul and Silas' case.

18. Where does Paul go after his release? Does he seem to ignore the instructions about "leaving town"? What
priority determines Paul's actions before he finally leaves?
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